BS”D

Parshas Va’eira

After G-d’s great speech to Moshe Rabeinu 
in which He revealed His true name to the Jewish people,

one would have expected great things to happen.
Hashem Reveals His Name
by Rabbi Chaim Zev Citron

There is something puzzling in Parshas Va’eira.
Hashem gives Moshe an exciting “pep talk” as it were. He talks about His promises to the Patriarchs. He talks about how He has heard the cries of the enslaved children of Israel. And He promises to redeem them, take them as His people and bring them to the Promised Land.
After such a speech you expect great things to happen. What do you get instead?  Moshe conveys Hashem’s message to the B’nei Yisrael, and “they would not listen because of their broken spirit due to the harsh enslavement.”
It seems like such a letdown. So anticlimactic. Why did the Torah tell us this story in this way?
To understand this, we have to go back to Hashem’s opening remarks to Moshe. He says that He revealed Himself to Avraham, Yitzchok and Yaakov with the name Keil Shakai but not with the name YKVK – we’ll use the word Havaya henceforth to indicate that name. But now, Hashem says to Moshe, tell My true name to the Jewish people. Say to them I am Havayah. I will redeem you.
In fact, Hashem did use the name Havaya many times when He spoke to the Patriarchs and rarely used the name Keil Shakai. So what is Hashem telling Moshe?
Here are four approaches in the P’shat (plain meaning) and one interpretation from the Midrash.

Rashi explains that when G-d promised the land of Canaan to the Patriarchs, He used the name Keil Shakai and not Havayah. The name Havayah specifically means He who keeps His promise. Thus, although the Patriarchs knew the name Havayah, they did not receive the promise with that name, i.e., the promise was not ready to be fulfilled. But now Hashem says to Moshe and to the Jewish people “I am Havayah,” i.e., it is now the time for My promise to be fulfilled.
Ibn Ezra explains that although the Patriarchs knew the name Havayah, G-d conducted Himself with them on the level of Keil Shakai. Logically, a person’s moral conduct should not affect whether he has a good life or not. Nature and fate should take its course regardless of the person’s conduct because nature and fate are blind to human activity. And yet G-d overrides nature and may reward (or punish) a person according to his deeds. This is done without anything overtly supernatural happening. Hashem manipulates the natural world, as it were, so that the person is rewarded or punished. This mode of operation is attributed to the Divine name Keil Shakai. That is the G-d who adjusts nature to conform to His will. G-d conducted Himself with the Patriarchs with that name. “He redeemed them from death by famine and from the sword of battle.”
The name Havayah, on the other hand, represents G-d manifesting His power in supernatural ways, not fine-tuning nature, but going totally beyond it. By telling Moshe and the B’nei Yisrael “I am Havayah,” He is saying that the exodus from Egypt will take place in a miraculous, supernatural way. He will act in a way that He had not acted with the Patriarchs.
The Ramban explains that, though of course the Patriarchs were intellectually aware of the name Havayah, their personal experience of the Divine was limited. They saw Him, as it were, through a clouded glass. That is the name Keil Shakai.
But Moshe and the Jewish people received a greater revelation and experience. They experienced “the attribute of (Divine) compassion, the Great Name,” i.e., Havayah. This was a “clearer” perception of the Divine, i.e., the name Havayah.
The Pri Tzadik explains the difference between the Patriarchs and Moshe as follows:  The Avos were able to see G-d through observing creation. Not only that, but since the world was created through Torah, they were able to perceive Torah through the creation itself. This is the meaning of the name Keil Shakai; G-d who reveals Himself through the creation.
However, there is more to the Torah than its manifestation in the creation. There’s more to G-d than G-d, the Creator. Hashem revealed His transcendent Self in the Torah. That is the revelation of the name Havayah. That is what Moshe received, and that is what the Jewish people received when the Torah was given.

(There is a similar understanding of the uniqueness of Matan Torah in Torah Ohr 49d. The Alter Rebbe explains that the “great name” of G-d, i.e., Havayah, represents the infiniteness of the Divine Light that is beyond the Sefirot (Divine attributes). Through the giving of the Torah, the infiniteness of G-d flows into all of the Sefirot and into the whole world).
The Midrash explains that in this passage G-d is criticizing Moshe. The Patriarchs experienced a lesser degree of prophecy (Keil Shakai) and yet didn’t ask My Name. Yet you asked Me My Name. The Patriarchs did not complain when bad things happened to them, and you did complain by asking, “Why have You done bad to this people?”  The Ramban explains that G-d was rebuking Moshe. The Patriarchs knew less of Me yet had complete faith in Me. You, to whom I have revealed My “Great Name,” should surely not complain and have faith.
The Pri Tzadik explains that the variation of the name Havayah, AKYK means “I will be.”  It connotes a state of absolute awareness of G-d. This is the state of our consciousness in the world to come. This state of awareness was also achieved when the Torah was given. (It was lost when the Jews sinned afterwards.) AKYK asher AKYK means I will be fully revealed now, at the giving of the Torah. And I will be fully revealed once more in the world to come, implying a state of non-revelation in between. But to the Jewish people, Moshe was just to say the name AKYK “I will be revealed.’  From their part, there is one permanent revelation. G-d, however, knowing the future and knowing that the Jewish people would lose the revelation, used the name twice for Matan Torah and for the world to come.
Moshe experienced the revelation of Havayah and of AKYK. So when he saw the redemption did not come immediately, he thought it must be because of him and his unworthiness.
G-d rebuked Moshe by saying the Patriarchs did not experience the full revelation of the name Havayah and yet did not doubt. Therefore, you, Moshe, who have experienced this revelation should overcome your doubts and emulate the pure faith of the Avos.
Perhaps with the explanation of the Midrash and the Pri Tzadik, we can answer the original question: after G-d’s great speech about His name, how could the people not believe? But that’s precisely the point. G-d gives us a foretaste of His great name, but things don’t necessarily change immediately. The Jewish people received the revelation and, like Moshe, couldn’t understand why they weren’t immediately redeemed. The Torah is telling us, hang in there. The process of redemption is happening. Learn to have faith. The redemption will come. G-d’s Name will be revealed.
“As in the days of Egypt, I will show you wonders.”  So, too, may Hashem reveal His name to us and to the world in the final redemption.
